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Abstract 

This chapter examines how sacred places are portrayed in modern literature as archives of 
trauma memory and indigenous environmental knowledge. The study investigates how 
literary writings reinvent land as a living archive of cultural survival, resistance, and 
ecological ethics, drawing on ecocriticism, trauma theory, and indigenous epistemology. The 
chapter illustrates how sacred geography becomes a tool for communities to negotiate colonial 
disruption, ecological loss, and cultural continuity through close readings of Don DeLillo's 
Falling Man, Amitav Ghosh's The Hungry Tide, and Leslie Marmon Silko's Ceremony. According 
to the study, indigenous environmental consciousness challenges contemporary extractive 
worldviews and provides alternative models of sustainability and resilience in literary 
landscapes, which serve as epistemic spaces. 

Keywords: Indigenous Environmental Knowledge, Sacred Landscapes, Trauma Memory, 
Ecocriticism, Cultural Geography, Sustainability and Resilience 

Introduction — Landscape as a System of Knowledge 

In recent decades, interdisciplinary scholarship in the environmental humanities, postcolonial 
studies, and indigenous epistemology has increasingly highlighted the need of re-
conceptualizing landscape not solely as physical terrain but as a dynamic repository of 
cultural knowledge, memory, and ethical responsibility. In indigenous knowledge systems, 
land is not a static backdrop to human activity; it is a dynamic reality that influences identity, 
community, and cosmological comprehension. Modern literature shows this change by 
showing sacred landscapes as active parts of healing, resistance, and ecological awareness. In 
this framework, landscape functions as an epistemic construct through which communities 
maintain memory, navigate trauma, and express different paradigms of sustainability. Sacred 
landscape serves not just as a narrative backdrop but also as a dynamic repository that 
preserves ecological knowledge and cultural continuity through generations. 

Indigenous connections to land are primarily relational instead of exploitative. In many 
cultures, rivers, forests, mountains, and deserts are seen as living things with spiritual 
meaning and moral authority. Indigenous worldviews do not see humans as the rulers of 
nature; instead, they see humans and non-humans as being in a relationship of give and take. 
Knowledge emerges from experiential engagement with place, where ecological observation 
is intrinsically linked to ritual practice and collective memory. These viewpoints contest 
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prevailing contemporary notions that define land chiefly through ownership, productivity, 
and economic worth. Instead, indigenous ways of knowing put land at the center as a teacher, 
ancestor, and witness. This is an idea that modern literature is increasingly reclaiming in 
reaction to environmental damage and cultural loss. 

Consequently, a notable divergence is seen between Western geographical frameworks and 
indigenous spatial cognition. Western geography, especially since the Enlightenment, has 
often put mapping, classification, and territorial administration ahead of other ways to 
manage space. Cartographic representation turns land into a quantifiable surface, making it 
easier to colonize and take resources from it. Indigenous geography, on the other hand, works 
through stories, ritual movement, and memories of ancestors. Storytelling traditions that 
contain ecological instructions and ethical duties, rather than just abstract measurement, are 
how people learn about space. Place names often serve as mnemonic devices that keep alive 
stories of migration, environmental change, and community survival. Consequently, 
landscape becomes inextricably linked to identity, and literature that interacts with 
indigenous spatial traditions revitalizes geography as a medium of cultural knowledge rather 
than a mere physical seĴing. 

The environment also serves as a repository of traumatic memories, which is just as essential. 
Sacred geography frequently retains remnants of colonial violence, coerced displacement, and 
ecological destruction that are not reflected in official historical documentation. Forests 
cleared for industrialization, rivers altered by industrial expansion, and traditional lands 
modified by political boundaries still bear the scars of historical disruption. In literary 
narratives, these landscapes serve as venues for the resurgence of repressed histories and as 
arenas where communities grapple with the dichotomy of loss and continuation. In this 
context, memory transcends human psychology to permeate the very essence of terrain. Land 
serves as a witness to historical change, allowing literature to express modes of recollection 
that counter institutional obliteration. 

The importance of reconnecting with indigenous environmental wisdom is especially clear in 
light of the current ecological crisis. The rapid changes in climate, the loss of biodiversity, and 
the unsustainable use of resources have shown that development paradigms based on 
extraction and domination do not work. Indigenous traditions, on the other hand, stress the 
importance of cyclical time, equilibrium in the environment, and species' dependency on one 
another. These concepts provide alternative frameworks for comprehending sustainability, 
not as technology management, but as ethical coexistence with the natural environment. 
Modern literary works are increasingly addressing environmental anxiety by emphasizing 
indigenous ecological viewpoints that contest anthropocentric beliefs and advocate for 
relational approaches to environmental stewardship. Literature, through these 
representations, contributes to wider initiatives aimed at re-conceptualizing knowledge 
systems that can tackle global vulnerability. 

Literature is important for keeping ecological awareness alive because it turns the landscape 
into a character instead of just a background. Mythic paĴerns, ritual symbolism, and spatial 
memory allow writers to portray land as an active participant in human history rather than 
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only an external seĴing. In many contemporary works, sacred landscapes serve as dual 
locations of grief and renewal, embodying both the trauma of displacement and the potential 
for cultural restoration. These kinds of stories show how storytelling can keep groups 
connected to their landscapes even when history has broken them apart. Literature helps keep 
indigenous knowledge systems alive by puĴing ecological wisdom into stories. These systems 
might not get much aĴention in mainstream academic and political discussions. 

To understand landscape as a knowledge system, you need to see how it fits into both 
indigenous ways of knowing and literary imagination. Sacred geography encodes 
environmental ethics, preserves cultural memory, and supports identity through inter-
generational storytelling practices. In contemporary literature, these landscapes contest 
conventional notions of space, progress, and growth by emphasizing relational aspects of 
ecological belonging. Sacred landscapes, as stores of trauma memory, cultural identity, and 
sustainable ethics, compel readers to reevaluate the interplay between environment and 
human experience in a time characterized by ecological instability. Literary texts help us 
rethink knowledge systems based on giving and receiving, resilience, and environmental 
responsibility by puĴing land back at the center of cultural history instead of just being a 
backdrop for human action. 

2. Literature Review — Indigenous Ecology, Spatial Memory, and Literary Landscapes  

3. 2.1 Re-framing Landscape in Environmental Humanities and Literary Studies  

Recent advancements in environmental humanities and eco-criticism have profoundly 
transformed scholarly interpretations of landscape within literary texts. Instead of seeing 
geography as a passive background for story action, modern critics see landscape as an active 
realm of knowledge where memory, identity, and ecological ethics come together. This 
change shows that more people are realizing that indigenous knowledge systems can help us 
understand how people interact with the natural world in different ways, especially when it 
comes to climate change and environmental damage. 

Lawrence Buell a foundational figure in ecocriticism contends that environmental 
imagination in literature influences societal perspectives on ecological responsibility by 
emphasizing ethical interaction with location. These theoretical frameworks establish a basis 
for analyzing the role of sacred landscapes as vessels of environmental knowledge and 
cultural continuity in modern narratives. In indigenous literary contexts, landscape 
transcends basic description, functioning relationally to construct narrative frameworks that 
highlight the connection of human and non-human realms. 

This rethinking of landscape is especially important when looking at works like Ceremony by 
Leslie Marmon Silko, where telling stories becomes a way to survive in an ecological way. 
Silko says, "I will tell you something about stories... they aren't just entertainment" (2). This 
statement emphasizes storytelling as a knowledge system for passing down ecological 
wisdom and cultural memory from one generation to the next. It also supports the idea that 
narrative landscapes are not just places to be, but also places to learn. 
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2.2 Indigenous Ecology and Conventional Environmental Knowledge 
Research on indigenous ecology emphasizes the significance of relational environmental 
ethics that contest extractive paradigms of contemporary development. Indigenous 
knowledge systems view land not as property but as a vital entity that preserves cultural 
identity and spiritual continuity. Vine Deloria Jr. and Gregory Cajete are two people who say 
that indigenous ecological traditions stress the idea of reciprocity between people and their 
ecosystems. They see landscapes as part of social life rather than just resources. 
In literary studies, these viewpoints elucidate how modern writings depict land as a source of 
healing and continuity. In Ceremony, Silko depicts the landscape as a healing entity capable of 
confronting both psychological and historical trauma. The main character's reconnection with 
their ancestral land shows how holy geography is important in indigenous ways of knowing: 
This acknowledgment illustrates how landscapes serve as venues for identity reconstruction 
following experiences of colonial violence and wartime exile. 

In The Hungry Tide by Amitav Ghosh, indigenous ecological knowledge is also very important. 
In this book, local people use their own experiences to deal with the unstable ecosystem of the 
Sundarbans instead of scientific concepts. 

2.3 Spatial Memory, Trauma, and Cultural Geography 
Cultural geography and trauma studies have looked at the link between memory and 
landscape in great detail. Scholars say that place serves as a storehouse for historical 
experience. Yi-Fu Tuan presents the notion of topophilia to elucidate the emotional 
connections between individuals and their environments that influence cultural identity and 
a sense of belonging. These aĴachments gain particular importance in situations characterized 
by displacement, colonization, and environmental degradation, as landscapes retain remnants 
of communal pain that defy institutional obliteration. 

Trauma theorists such as Cathy Caruth and Dominick LaCapra propose that historical 
violence is frequently conveyed through symbolic frameworks rather than through direct 
historical storytelling. Literary landscapes often serve as symbolic constructions, embedding 
memories of loss into rivers, forests, ruins, and urban seĴings. This dynamic is most evident 
in Don DeLillo's Falling Man, as post-9/11 New York transforms into a landscape of collective 
shock and bewilderment.  

Marianne Hirsch's idea of post-memory helps us understand how later generations absorb 
memories of violence through stories. In modern literature, landscapes often serve as vessels 
of inherited histories, allowing communities to navigate the connection between historical 
sorrow and contemporary identity through their interaction with place. 

2.4 Literary Landscapes as Anti-Colonial Archives 
Postcolonial studies has substantially enhanced the comprehension of landscape as a locus of 
epistemic resistance. Edward Said illustrates how colonial rhetoric reconfigured geography 
into a tool of political domination by depicting colonized regions as vacant areas ready for 
takeover. In reaction, modern literary works often rewrite indigenous spatial stories that go 
against imperial mapping processes and bring back lost environmental knowledge. 
In The Hungry Tide, the Sundarbans are not an empty frontier; instead, they are a rich 
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ecological realm formed by myth, memory, and survival knowledge. Bon Bibi's protecting 
presence strengthens the moral connection between people and forest environments. This 
story structure puts sacred geography at the center of moral rules that control how people 
interact with the environment, rather than as a resource that can be used without limits. 
In the same way, Silko's Ceremony shows that storytelling can be a way for indigenous 
ecological knowledge to live on even after being moved around in history. The novel reinstates 
spatial continuity damaged by colonial expansion by integrating legendary narratives into 
landscape descriptions. Through these kinds of depictions, literature offers a way to keep 
different ways of knowing about the environment that might help with modern discussions 
about sustainability. 

These academic viewpoints collectively illustrate that sacred landscapes in modern literature 
serve as both symbolic realms and epistemological spaces where ecological knowledge, 
trauma recollection, and cultural identity intersect. This chapter situates literary landscapes 
within a multidisciplinary framework that emphasizes their importance as repositories of 
resilience and environmental ethics in a time of escalating ecological crisis, drawing on 
insights from indigenous studies, cultural geography, trauma theory, and ecocriticism. 

4. Methodology  

4.1 Introduction: A Multidisciplinary Perspective on Sacred Landscapes 

This study employs a qualitative, multidisciplinary approach to analyze the role of sacred 
landscapes as vessels of trauma memory, cultural identity, and indigenous environmental 
knowledge in modern literature. The indigenous understanding of landscape goes beyond 
geography to include cosmology, ritual practice, and ecological ethics. Because of this, the 
study uses ideas from ecocriticism, indigenous studies, trauma theory, and spatial 
humanities. This multidisciplinary approach facilitates a nuanced interpretation of literary 
texts, wherein land is perceived not just as a physical environment but as an epistemic 
construct that influences narrative meaning and cultural continuity. The methodology is 
predominantly interpretive and text-focused, utilizing close readings of specific literary works 
to investigate the ways in which landscape influences the interplay between memory, identity, 
and ecological awareness. 

3.2 Choosing Texts and an Analytical Method 

There are three main current literary works that this chapter talks about: Ceremony by Leslie 
Marmon Silko, The Hungry Tide by Amitav Ghosh, and Falling Man by Don DeLillo. These 
works have been chosen because they show different cultural geographies while also dealing 
with common issues like environmental damage, historical trauma, and memory of a place. 
Each piece emphasizes environment as a dynamic narrative force that influences people' 
experiences of relocation, survival, and restoration. The chapter uses comparative textual 
analysis to look at how holy geography works differently in indigenous, riverine, and urban 
seĴings, while still focusing on the link between location and memory. 

4.2 Ecocriticism and Indigenous Environmental Epistemology  
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Ecocriticism offers the fundamental theoretical framework for analyzing the representation of 
human-nature relationships in literature. Using the work of scholars like Cheryll Glotfelty and 
Lawrence Buell, the chapter looks at landscape as an active force that affects environmental 
awareness instead of a static narrative backdrop. This viewpoint facilitates the examination of 
how sacred geography encodes ecological ethics grounded in reciprocity and sustainability. 

Furthermore, indigenous epistemological frameworks articulated by scholars like Vine 
Deloria Jr. and Linda Tuhiwai Smith enhance the study's comprehension of land as a dynamic 
repository of cultural knowledge. These perspectives challenge Western dualisms separating 
culture from nature and instead emphasize relational ontologies in which identity emerges 
through interaction with place. By combining indigenous ecological theory with literary 
analysis, the chapter puts sacred landscapes in the context of bigger conversations about 
environmental justice and sustainability. 

4.3 Trauma Theory and Memory of Space 

Trauma theory enhances the analytical framework by elucidating how landscapes retain 
remnants of historical violence and displacement. Using the work of Cathy Caruth and 
Dominick LaCapra as a starting point, this chapter looks at how literary seĴings act as 
symbolic stores of collective memory. Colonial activity has changed rivers, exploitation has 
harmed forests, and disasters have left their mark on cities. These places are now geographical 
representations of unresolved historical pain. 

Marianne Hirsch's idea of postmemory is very helpful for understanding how later 
generations inherit cultural and ecological loss through stories about the environment. In this 
framework, holy geography serves as a conduit for the preservation and reinterpretation of 
inherited histories inside the modern literary imagination. 

4.4 Cultural Geography and Spatial Humanities 

Lastly, cultural geography and spatial humanities help us understand how place affects how 
people develop their identities in literary works. Yi-Fu Tuan's work, particularly his idea of 
emotional connection to place, backs up the idea that landscapes serve as emotional and 
cognitive anchors in stories of moving and becoming beĴer. By combining spatial theory with 
ecocritical and indigenous frameworks, this chapter's methodology allows for a full 
understanding of holy landscapes as places where environmental knowledge, trauma 
memory, and cultural continuity come together. These methods work together to build a 
strong base for the textual analysis that will come next. 

5. Healing Memory and Ritual Landscapes in Ceremony 

In Ceremony, Leslie Marmon Silko depicts landscape not alone as physical terrain but as a 
sacred epistemic framework for the restoration of memory, identity, and healing. The novel 
opens with a cosmological invocation that places storytelling in a religious seĴing: 
"Ts'its'itsi'nako, Thought-Woman, is siĴing in her room and whatever she thinks about 
appears" (1). This beginning makes landscape a place where stories are created instead of just 
a place to be. The development of the world through Thought-Woman’s imagination 
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illustrates the Laguna belief that land and tale are interconnected; landscape serves as a 
dynamic archive that preserves cultural continuity through generations. 

Silko further stresses that storytelling is a way to survive that is built into memory of the 
landscape. The narrator says that stories "aren't just for fun..." "They are all we have... all we 
have to fight off illness and death" (2). This assertion asserts that narrative serves as ceremonial 
knowledge that can reestablish equilibrium between humanity and the environment. In 
indigenous epistemology, storytelling upholds ecological ethics by maintaining the 
connections between community and land. So, holy geography is not just a place but also a 
place where people can learn rituals that help them stay strong together. 

Tayo's psychological fragmentation post-World War II signifies the rupture of this relational 
landscape knowledge. His repeated hallucinations of "Japanese soldiers shouting orders... 
suffocating damp voices... drifting out in the jungle steam" show how war trauma has cut him 
off from Laguna geographical belonging (5). However, the story keeps saying that the only 
way to get beĴer is to reconnect with ceremonial land. The acknowledgment that “the only 
cure… is a good ceremony” (3) substantiates the notion that healing transpires via ritual 
interaction with holy terrain rather than through contemporary institutional frameworks. 

In the end, Ceremony shows that the environment is a living archive that keeps both traumatic 
memories and cultural knowledge that heals. Mountains, deserts, and ancient paths serve as 
ceremonial texts through which Tayo reconstructs his identity upon relocation. Silko shows 
that indigenous spatial traditions are still important for keeping the past and present 
connected by puĴing ecological knowledge into story form. Landscape thus manifests as a 
hallowed epistemological framework where narrative, memory, and environmental ethics 
intersect. 

6. The Hungry Tide's Riverine Knowledge and Climate Vulnerability 

Amitav Ghosh depicts the Sundarbans in The Hungry Tide as a dynamic natural ecosystem 
regulated by tidal rhythms rather than fixed territorial boundaries. The book says that the 
delta is "an immense archipelago of islands... the trailing threads of India's fabric, the ragged 
fringe of her sari"(6). This photo highlights the volatility of land, indicating that geography in 
the tide nation cannot be comprehended using rigid cartographic classifications. Instead, the 
changing relationship between the river and the sea creates a sacred environmental place 
where survival depends on constantly adapting to changes in the ecosystem. 

Ghosh further says that the Sundarbans' geography is always changing, which makes it hard 
for people to control them. The story says, the lines between land and water are always 
changing and always hard to predict. This kind of instability makes it clear how important 
traditional ecological knowledge is for local communities, who learn about tides, currents, 
and animal behavior by interacting with the landscape. Instead of seeing nature as something 
that can be controlled by science, the novel shows how understanding the environment is a 
relational activity based on lived experience. 

The mangrove forest is also shown as a harsh but sacred habitat that changes how people 
think by making them afraid and respectful. The text says that "human beings have no doubt 
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of the terrain's hostility... of its determination to destroy or expel them."(8) This depiction 
supports the moral principle that governs Sundarbans mythology, especially the story of Bon 
Bibi, which controls how people interact with the forest by limiting their actions. Sacred 
geography serves as an environmental governance framework that facilitates coexistence 
between people and non-human entities. 

The Sundarbans landscape also keeps stories of people being forced to move and ecosystems 
being weak that aren't in official records. The tidal environment constantly wipes out 
seĴlements, but it also keeps community memory alive through storytelling traditions. The 
Hungry Tide shows how indigenous ecological knowledge may help us deal with climate 
change by showing how rivers and forests are like living archives of migration, survival, and 
loss. So, landscape becomes a place where memories of trauma are stored and a base for a 
long-lasting sense of belonging to the environment. 

7. Falling Man's Urban Trauma Landscapes and Broken Spatial Memory 

In contrast to the restorative holy geographies illustrated in Ceremony and The Hungry Tide, 
Don DeLillo's Falling Man portrays post-9/11 New York as a fragmented urban landscape 
characterized by disorientation and absence. The book starts with a powerful image of how 
disaster changes normal space: "It was not a street anymore but a world, a time and space of 
falling ash and near night" (3). This change means that familiar spatial structures are falling 
apart, which means that trauma changes the way people interact with their surroundings. The 
city turns into a place where violence is stored, with memories hidden in trash, smoke, and 
quiet. 

DeLillo heightens this perception of spatial disjunction by frequent depictions of descending 
things and crumbling structures. Keith sees "figures in windows a thousand feet up, dropping 
into free space" (4) as he walks through the ruined towns. This kind of imagery turns the 
skyline into a symbolic landscape of shock, where absence takes the place of continuity. The 
urban environment here keeps trauma alive by breaking it up and repeating it, while 
indigenous landscapes do so through ritual participation. 

As smoke and ash change how we see things every day, the city itself becomes full of 
memories. The story talks of "seismic tides of smoke... office paper flashing past" that turn 
streets into moving archives of disaster (3). These photos stress that trauma goes beyond 
personal experience and affects the physical world as well. Urban geography thus transforms 
into a domain where past violence is perpetually recorded rather than ceremonially 
reconciled. 

In the end, Falling Man shows the modern city as a place that does not have the healing 
epistemic processes seen in indigenous spatial traditions. The city keeps trauma alive without 
giving people a chance to start again since there aren't any ceremonial frameworks that can 
help people remember disasters. By showing how architecture can be absent and perception 
can be broken, the novel shows how modern spatial knowledge can't help when a group is in 
crisis. This makes the case for sacred geography as a beĴer way to be resilient and feel like 
you belong in the environment. 
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7. Landscape as a Counter-Colonial Archive: Memory, Identity, and Ecological Resistance 
in Various Texts  

7.1 Comparative Spatial Epistemologies: Sacred Land, Riverine Ecology, and Urban 
Ruination  
A comparative analysis of Ceremony by Leslie Marmon Silko, The Hungry Tide by Amitav 
Ghosh, and Falling Man by Don DeLillo illustrates how landscapes operate as epistemic 
frameworks that safeguard memory, navigate pain, and express divergent environmental 
ethics. These texts, despite originating from distinct cultural and geographical contexts, 
collectively address the interplay between location and identity in circumstances 
characterized by displacement, ecological instability, and historical disruption. Each narrative 
depicts landscape as an archive that preserves hidden histories and cultural knowledge, even 
in the absence of institutional archives.  

In Ceremony, sacred geography facilitates healing by fostering connections with ancestral land 
and ceremonial traditions. In The Hungry Tide, riverine ecology supports community survival 
via experienced environmental knowledge and legendary constructs like Bon Bibi. In contrast, 
Falling Man depicts the contemporary metropolis as a disjointed spatial repository where 
suffering endures without ritualistic assimilation. These depictions show how geography 
affects the connections between memory and identity in indigenous, ecological, and urban 
seĴings.  

7.2 The Landscape as a Repository of Colonial Displacement and Cultural Resilience  

Both Ceremony and The Hungry Tide show that holy geography keeps memories of colonial 
violence and displacement alive while also keeping cultural continuity alive. Silko's story 
shows that Laguna territory still has signs of its ancestors, even though military service, forced 
assimilation, and loss of land have changed the area throughout time. Ghosh's portrayal of 
the Sundarbans similarly illustrates the enduring effects of migration, political 
marginalization, and ecological fragility faced by displaced communities in deltaic seĴings.  

In both books, the environment serves as a counter-colonial archive that opposes the 
obliteration of indigenous narratives. Instead, then showing territory as empty space that may 
be developed, these stories focus on how place-based knowledge systems continue to exist 
and oppose extractive economic structures. Rivers, woodlands, and deserts serve as stores of 
cultural memory, enabling people to sustain connections with previous generations despite 
political dispersion. Landscape thus functions as an alternative historical record that 
safeguards experiences omiĴed from official narratives of nationhood and advancement.  

This archive function is particularly important since it shows that memory is not just wriĴen 
down, but is built into the ecosystems themselves. Sacred geography serves as a conduit for 
communities to interpret historical pain and contemporary resilience, allowing literature to 
reclaim spatial narratives overlooked by prevailing historiographical conventions.  

7.3 Trauma Landscapes and the Constraints of Contemporary Spatial Experience  
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While Ceremony and The Hungry Tide focus on how holy territory can heal, Falling Man shows 
a different side of the terrain as a place of unresolved trauma. The lack of ritual frameworks 
that might include traumatic experiences results in an urban landscape characterized by 
fragmentation and discontinuity. After 9/11, New York becomes a place where there is 
nothing, and the remains of buildings serve as reminders of how weak we are instead of places 
to start over.  

This difference shows a big difference between traditional environmental knowledge systems 
and modern city living. In indigenous societies, the landscape facilitates healing by fostering 
continuity with ancestral memory and ecological principles. In Falling Man, on the other 
hand, the city keeps trauma but doesn't offer ways to heal it. Urban space transforms into an 
archive of trauma rather than resilience, highlighting the inadequacies of contemporary 
spatial frameworks in mitigating collective psychological disintegration.  

This comparison shows that sacred landscapes can help people understand how historical 
violence fits into their communal identity. In contrast, modern cities frequently don't have 
these kinds of structures. Literature thus elucidates conflicting spatial epistemologies that 
influence community responses to trauma and environmental transformation.  

7.4 Ecological Knowledge and Sustainability Ethics Across Landscapes  

Another significant element of agreement among these writings is their portrayal of ecological 
knowledge as a prerequisite for survival in uncertain circumstances. In Ceremony, ceremonial 
ties to the land bring equilibrium back between the human and non-human realms. In The 
Hungry Tide, societies can adapt to changing natural conditions because they know how tides, 
woods, and animals work. The absence of relational environmental frameworks in Falling Man 
emphasizes their significance by illustrating the fragility of societies that lack ecological 
continuity.  

These stories together imply that indigenous ways of knowing about the environment offer 
different ways to be sustainable that are based on giving and receiving instead of taking. 
Sacred geography serves as a locus for the preservation of ethical obligations to the land 
through narrative, ritual, and collective memory. Literature undermines prevailing 
development theories that emphasize economic growth over ecological equilibrium by 
prioritizing relational coexistence over territorial dominance.  

7.5 Landscape as an Epistemological Link Between Memory and Future Survival  

These writings' landscapes serve as both records of previous events and as ways to think about 
long-lasting futures. Sacred geography safeguards ecological knowledge that can tackle 
modern environmental issues while ensuring cultural continuity through generations. These 
works illustrate that landscape is crucial for the maintenance of identity in situations 
influenced by displacement and uncertainty, through narrative engagement with rivers, 
deserts, forests, and cities.  

Contemporary literature reconceptualizes geography as an epistemic conduit linking memory 
and resilience by portraying land as an active participant in historical and cultural processes. 
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Sacred landscapes thus manifest as loci where trauma, identity, and sustainability ethics 
converge, underscoring the overarching thesis of this chapter that place-based knowledge 
systems are indispensable for comprehending environmental belonging in contemporary 
society. 

8. Indigenous Environmental Knowledge and Future Sustainability 

8.1 Reclaiming Indigenous Ecological Knowledge in the Anthropocene 

Amidst rapid climate change, biodiversity decline, and ecological instability, indigenous 
environmental knowledge has become an essential intellectual foundation for reevaluating 
modern interactions between humans and the natural environment. Indigenous 
epistemologies prioritize reciprocity, restraint, and coexistence as the essential principles for 
environmental sustainability, contrasting with extractive paĴerns of development derived 
from industrial modernity. Modern literary works like Ceremony by Leslie Marmon Silko, The 
Hungry Tide by Amitav Ghosh, and Falling Man by Don DeLillo illustrate how sacred places 
safeguard ecological wisdom that may confront the dilemmas of the Anthropocene. These 
stories show that land can be an archive, a teacher, and a witness. They also show that 
sustainability should be seen as an ethical relationship between communities and landscapes, 
not just a technological goal. 

8.2 Climate Vulnerability and Riverine Knowledge in the Sundarbans  

The Hungry Tide also shows how important traditional ecological knowledge is in areas that 
are becoming more vulnerable to climate change. The changing topography of the Sundarbans 
shows that life in deltaic environments depends on being able to adapt, not on controlling 
territory. Local communities traverse this volatile environment by employing firsthand 
knowledge of tides, woods, and animal behavior, demonstrating how traditional spatial 
paĴerns foster resilience amid environmental unpredictability. 

The story's remark that in the Sundarbans, everyone knows that the land and water are always 
shifting shows how important it is for ecological interactions to be flexible in areas that are 
susceptible to climate change. Instead of just using technology to stop environmental change, 
communities come up with ways to work with the natural world. This approach embodies a 
comprehensive indigenous philosophy that emphasizes cohabitation over dominion, 
providing significant insights for modern sustainability discussions. 

The story of Bon Bibi also adds to the moral rules that regulate how people interact with 
forests. The story shows how mythic traditions may work as environmental governance 
systems that can control how resources are used without needing outside authority by 
stressing the importance of respecting ecological boundaries. These depictions illustrate that 
indigenous knowledge systems continue to be pertinent not only as cultural heritage but also 
as pragmatic frameworks for mitigating ecological instability. 

8.3 Urban Fragility and the Lack of Ecological Continuity’ 

Unlike the regenerative landscapes seen in Ceremony and The Hungry Tide, Falling Man shows 
a modern city with ecological detachment and geographical fragmentation. Characters lack 
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frameworks for incorporating catastrophic experiences into meaningful recovery narratives 
due to the absence of ritual ties with the terrain.  

This depiction underscores the fragility of cultures devoid of relational ecological traditions 
that can maintain continuity between environment and identity. The disjointed spatial 
experience illustrated in the story signifies the extensive repercussions of contemporary 
development paradigms that emphasize technological infrastructure at the expense of natural 
equilibrium. By comparing urban landscapes with indigenous holy geographies, the poem 
subtly emphasizes the necessity of reestablishing ethical connections to place as a basis for 
future resilience. 

8.3 Literature as a Vehicle for Environmental Futures 

These literary depictions collectively illustrate that sacred places serve as reservoirs of 
environmental knowledge that can guide modern responses to climate crises and cultural 
dislocation. By keeping ecological knowledge alive in story form, literature helps pass on 
principles of sustainability from one generation to the next. Rivers, forests, deserts, and cities 
serve as arenas for negotiating conflicting notions of environmental belonging, exposing the 
constraints of extractive modernity and emphasizing the potential for relational cohabitation. 

By using sacred geography, modern writers see indigenous knowledge systems not as things 
of the past, but as living intellectual resources that may help us build sustainable futures. 
Literature acts as a link between traditional ecological knowledge and modern environmental 
discussions. It shows that meaningful responses to the crisis on our planet must include not 
only new technologies but also changes in culture that show respect for land as a living part 
of human history. 

Conclusion: Sacred Landscapes as Dynamic Repositories of Memory, Identity, and 
Ecological Futures 

This chapter has analyzed how modern literary depictions of landscape transcend mere 
descriptive geography to serve as epistemological arenas where trauma memory, cultural 
identity, and indigenous environmental knowledge converge. The chapter has shown that 
landscape in modern literature is more than just a seĴing; it is a living archive through which 
communities deal with historical violence, ecological vulnerability, and cultural continuity. It 
did this by closely reading Ceremony by Leslie Marmon Silko, The Hungry Tide by Amitav 
Ghosh, and Falling Man by Don DeLillo. Sacred geography manifests as a dynamic framework 
that safeguards intergenerational knowledge while providing alternative paradigms for 
comprehending sustainability in the contemporary context. 

In Ceremony, the environment serves as a sacred area for healing, where reconnecting with 
ancestral land helps people heal from both being forced to leave their homes and the trauma 
of war. Silko's depiction of Laguna land exemplifies how indigenous spatial awareness 
preserves identity through relational interaction with the environment. The Hungry Tide also 
shows the Sundarbans as a changing biological landscape impacted by myths, migration, and 
knowledge of survival. The novel uses the story of Bon Bibi and the lived experiences of local 
people to show that riverine knowledge is a model of climate resilience based on coexistence 
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rather than control. Falling Man, on the other hand, shows the modern city as a broken trauma 
landscape where missing buildings and mediated memory show how modern spatial 
frameworks can't handle big disasters. These texts collectively elucidate the manner in which 
landscape influences the interplay between place and memory across many cultural contexts. 

The comparative research conducted in this chapter underscores a significant distinction 
between indigenous environmental epistemologies and contemporary extractive spatial 
paradigms. Indigenous traditions view land as alive, connected, and morally important, but 
modern cities often show a lack of connection between people and the environment. By 
emphasizing sacred geography as a source of ecological knowledge, modern literature 
questions the prevailing views that see land mainly as property or a resource. These writings, 
on the other hand, stress interdependence, stewardship, and reciprocity as the most important 
ideas for long-term success. 

The environment also serves as a counter-colonial archive, keeping histories that are not in 
official records. Rivers, woodlands, deserts, and urban ruins preserve remnants of 
displacement and resistance that persist in influencing cultural identity through generations. 
Literature reestablishes spatial histories overlooked in prevailing historiographical traditions 
and recontextualizes indigenous knowledge systems as essential intellectual assets for 
tackling the current ecological problem. 

In the end, hallowed landscapes in modern literature serve as links between memories of the 
past and the need to survive in the future. Literary texts help us think about new ways of 
knowing that can deal with environmental uncertainties in the Anthropocene by keeping 
ecological ethics alive in place-based traditions. Acknowledging land as an active participant 
in cultural history, rather than a mere backdrop for human activity, enables literature to 
express novel avenues for resilience rooted on relational belonging. In this manner, sacred 
geography becomes not only a place to remember but also a base for people to live together 
in a world that is becoming more unstable. 
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